charyŏk 自力), the virtue of following bodhisattva practices. In time the Japanese Pure Land sects became the most popular forms of Buddhism in Japan, with nearly 50 percent of all Japanese Buddhists claiming membership in or affiliation with either the Jōdo-shū 浄土宗 or Jōdo Shinshū 浄土真宗 at the end of the twentieth century.
Although many dissertations, books, and articles have been written in Western languages on the Pure Land traditions in China and Japan, comparatively little has been published in English on Pure Land Buddhism or the cult of Amitābha in Korea. Most studies have either been overviews of the Silla period from the standpoint of doctrine (Minamoto 1991) , cultic practice (McBride 2001, 427-505) , or the doctrinal positions held by the famed Silla scholarmonk Wŏnhyo 元曉 (617-686) (Jang 1994; 2003; Tanaka 2004 ) and his rough contemporary Kyŏnghŭng 憬興 (Jung 1994) , who served as the ''state elder'' (kungno 國老) during the late seventh century, because both authored extant commentaries on the Larger Sukhāvatīvyūha-sūtra (Wuliangshou jing 無量 壽經). Aside from that, there is a translation of Chinul's 知訥 (1158 Chinul's 知訥 ( -1210 Essentials of Pure Land Practice (Yŏmbul yomun 念佛要門), which provides an interpretation of the pivotal practice of chanting Amitābha's name from the standpoint of a devoted practitioner of Sŏn meditation during the Koryŏ period (Chinul 1983) . Only one essay has attempted a comprehensive introduction to Pure Land from the Three Kingdoms to the modern period (Kwŏn 1994) .
The six articles in this special issue explore aspects of the history of Pure Land Buddhism in Korea. Two essays deal with the Three Kingdoms and Silla periods, two papers treat topics in the Koryŏ period, and the final two articles break new ground in the Chosŏn period. Several articles reveal a close relationship between Pure Land practices and the Hwaŏm tradition, which was the dominant doctrinal school during the middle and late periods of Silla (ca. 668-935) and was the most influential intellectual tradition at court in the Koryŏ period (918-1392). The inclusive nature of the Hwaŏm doctrine of the perfect interfusion (wŏnyung 圓融) of all things made it possible for Amitābha's Pure Land to be conceptualized as an integral part of the dharma realm, the universe as it is, and for the aspiration for rebirth in the Pure Land to be subsumed to the expansive bodhisattva path encompassing fifty-two inter-connected stages. Furthermore, two essays look at the development of Pure Land practice during the Chosŏn period The six articles in this special issue remind us that the field of Korean religion is dynamic, vibrant, and encompasses many disciplines-from philology and history, to philosophy, art history, and literature, to name just a few. The Pure Land practice of invoking or chanting the name of the Buddha Amitābha is arguably the most representative practice in mainstream East Asian Buddhism. Therefore, these six studies help us gain a more nuanced understanding of one of the core beliefs, ideas, and practices that have shaped Korean culture and Korean identity from early times to the present day.
Finally, I would like to thank Prof. Eunsu Cho for recommending me as the guest editor of this special issue, professors Seongnae Kim and Don Baker of the Journal of Korean Religions for their mentorship through the process of bringing this special issue to fruition, and Inga Kim Diederich for assistance in
